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The Communication Lines between East and West
as Seen in the Mu Tianzi Zhuan
By YU Taishan

Chinese Academy of Social Sciences
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The Mu Tianzi Zhuan (The travels of Mu, the Son of Heaven) was excavated from the
tomb of King Xiang of Wei (318-296 B.C.) during the period of the Warring States in Ji County,
in the second year of the Taikang reign period (A.D. 281) of the Western Jin Dynasty. The
original bamboo slips were scattered because the tomb had been broached by thieves. The
substance of the slips was rewritten in official script, after they had been put in order, by Xun Xu,
He Qiao, and others. Chapters 1 to 4 were already incomplete, and Chapter 5 was fragmentary.
The five chapters record the travels of Mu, the Son of Heaven, but the first four chapters and
Chapter 5 appear not to have been compiled by the same people. There are no names on the
bamboo slips, and the present title was given by the editors. The first mention of it indicates that
“the Mu Tianzi Zhuan has six chapters” in the “Records on Classics B” of the Suishu. The sixth

chapter, which was unearthed in the same period, describes affairs at the time that Lady Sheng
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died. This chapter was described as “one of nineteen composite books” when it was edited by the

Jin scholars. (See “Biography of Shu Xi” of the Jinshu.)
(BRFE) BIPUERAE FIIES, 1SR4 R 2Rk —BGRR, &
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The first four chapters of the Mu Tianzi Zhuan describe the western travel of Mu, the Son
of Heaven, and this is the main concern of this paper. It is generally considered that these four
chapters were compiled by people from the Yan or Zhao states during the later period of the
Warring States. The contents of the book as a whole must have been concerned with traditions
under the name of Mu, the Son of Heaven, but it is possible that it contains historical data from
as early as the Western Zhou. What it reveals of history is mainly the lines of communication
between East and West that had come into existence no later than the seventh century B.C. The
records on the route of western travel of Mu, the Son of Heaven, in this book can be regarded as

the earliest literature about the Silk Road in China.

(BRFH) A ARERRIAEE R 2= A, AT RS AR B AR
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The Mu Tianzi Zhuan, which includes abundant ancient traditions and source materials
from mythology, has a high informational value. This paper is exclusively devoted to examining,

in this book, the communication lines between East and West as recorded in the western travel of
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Mu, the Son of Heaven. The key to recognizing the route is ascertaining the location of Mount

Kunlun. In chapter 1 of the Mu Tianzi Zhuan, it is recorded:

RABAFIREE, SRARSCEE, PYIAPcEe T, AR - flidFeaK
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T, BETRazL, VBELZE. Wi . KF32ar, M.
The Son of Heaven presented the bi to the Hezong [tribe]. Po Yao, [the chief
of] the Hezong [tribe], received it from him, turned to the west, and submerged
the present in the River. After performing this he knelt before the Son of Heaven
and touched his head to the earth many times. With a blessing he submerged the
sacrificial animals ... the ox, the horse, the pig, and the sheep. Then [the chief of]
the Hezong [tribe] addressed the Great Son of Heaven, saying: “the God of the
River says ‘Mu Man, be thou forever on the throne!”” To the south the emperor
bowed many times. [The chief of] the Hezong [tribe] continued: “the God of the
River says ‘Mu Man, let me show thee the precious articles of Mount Chong and
Mount Kunlun, where there are four houses, from which flow seventy springs.
Proceed, then, to the Kunlun Hills, and behold the precious articles of Mount
Chong. Bestow these treasures on thyself.”” The Son of Heaven received the

decree, and to the south he bowed again.

AR PR H AR “ R o7, e AR R LA BRis 7, BT IR
ARIRTT FIUHIREE 1 o
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This shows that the destination of western travel of Mu, the Son of Heaven, was Mount
Kunlun, which indicates that if the location of Mount Kunlun is ascertained, the general

orientation of the travel of Mu, the Son of Heaven, can be confirmed.
B e 2 EE R T R R L BB AT s S a4 b, O R RN R R B

MR 5% (BRAE) T RE&LEEIASBTRTZRL, TTHEHAUR:

On the geographical situation of Mount Kunlun as it appeared in pre-Qin records and
books, opinions are quite divided.! The bases of these beliefs are the systems of traditions that
formed during the different periods. In my opinion, Mount Kunlun must have been the present

Altai Mountains, especially their eastern end.

— R B BCRR A TR EY ,  fc B B P R DY A2 T AR RZ A A B B
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Firstly, the communication lines between East and West that were the earliest to be
opened must have been the so-called Steppe Silk Road that traverses Eurasia, because of the
activities of nomadic tribes in the Eurasian steppe. The road started on the Mongolian plateau,
went along the northern or southern foot of the Altai Mountains, passed through southern Siberia,
and, going westward, arrived in the region of the Scythians on the northern shore of the Black
Sea. The record of Herodotus’ History (IV, 17-32) shows that this road for trade by the

Scythians already existed by the end of the seventh century B.C. at the latest.?
= w2 (L) 1 BRAR A A D AT DURI R B B AR NS o
Secondly, many related descriptions in Herodotus’ History and the records in the Chinese

ancient texts confirm each other.
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For instance: Herodotus’ History (IV, 13) refers to Arimaspians (one-eyed people), who
lived to the east of the Issedones, the latter living near the present Hami. It happens that there are
similar records in the “Hainei Beijing” of the Shanhai Jing: “Gui (ghost) State is north of Erfu’s
Corpse. These things have a human face and one eye. Some say Erfu Spirit is to the east, and that

these things have a human face and snake body.”
Nin: FELE RS (IV, 23) Fflife APz b E G TR A * ClEr8

EilE) TRV AR, SRR T, WHIRE Y Ho
Also, Herodotus’ History (IV, 13) records that the Argippaei (bald-headed people) lived
in what is now the Altai Mountains.* The “Xiaoyaoyou” of Zhuangzi also refers to the state of

Qiongfa (bald) in the far north.

. w2 CEs) IV, 7) TERR IR A RIRIRE S : ks oy s
b, WA PR E REE MIOS, A ARe#E SRR NSRBI BEEE L . RIAIR 2 2
PRSI, NS AAGEE SR T ° 15 B R AR 23 ST P 1Y
w7, R rELE) - “BEAE, MR TE, BRETE” O Qg AoRdess)
51 o

Also, when it narrates the source of the Scythians, Herodotus’ History (IV, 7) records that
“the country of those that neighbor Scythia to the northward and above them — beyond this,
none can see or penetrate, they say, by reason of the showers of feathers; the earth and the air are

full of feathers, and these shut off the view.” The country where “the earth and the air are full of

feathers” also occurs in the Zhushu Jinian (Bamboo Annals): “The King Mu (Mu, the Son of
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Heaven) proceeded northward, crossing the flowing sands, 1,000 li, and piles of feathers, 1,000

li” (cited by Guo Pu’s commentary).

15 SO A AR AP Rl R N Y o SRR R B PR
L )P e i A Tt ot KA LS, BT 2 L it ARREPES R VDR DAL B, DS s
JiR 2 % 1R B i AR AR P R I PE I R A

These traditions were spread to the interior of China along exactly the above-mentioned
communication lines between East and West. The knowledge about the Northwest that the
Chinese gained during the pre-Qin period laid particular stress on the northern part of the present
Xinjiang Province, i.e., from the steppe to the Altai Mountains and the Zhunge’er desert. This

seems to show that the opening of the Steppe Road had preceded the establishment of the

so-called Northern and Southern Routes.
= N ERHBIROL T R R s R v (Pazyryk ) A JeHT AL — POl
BRI - ORGSR AR RIS 2 VR S A R DL A . C

B HH R ) e i T s S R P A NI
Thirdly, archaeological materials provide evidence: from tombs (dating to the fifth or

fourth century B.C.) in the Altai Province of Russia, fine silk fabrics, pongee with a phoenix
pattern, lacquerware, and bronze mirrors with a “1l; (hill)” pattern have been unearthed.® This
shows that the earliest Chinese silk was indeed transported westwards to Europe along this route.

(BRTEH) $E B ar il A 2w Mg (“WRE23E”) , (g aH
LUK, A5 3L R R BPSL BrAR LA EpEANRRSI e eE . R, 1A
ABTHRZRILA AT 2 A REE B NOSCCEDR, A E A RR AR FIRE4A 3,500 KAl b
SIiE AR AT 7 AL AT 5 AR RILA S, HipiR— A5 s 10—-15 2K, Jif
230 ZoKo JEEIAARERAE, [T 5 oK, BAGEE 210 2K, BIBURME. ERVIEREERE
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In the Mu Tianzi Zhuan it is recorded that “the palaces of the Yellow Emperor” and a
certain tomb (“the burial place of Fenglong”) were in Mount Kunlun, and there were marshes,
spring waters, tigers, leopards, bears, wolves, wild horses, wild oxen, goats, boars, and a kind of
great vulture that could seize sheep and deer in the mountains. However, there were traces of
civilization left by ancient tribes only in the present Altai Mountains. One instance is the large
stone tumulus dated seventh-fifth century B.C. that is spread out near Huahaizi in Qinghe
Province. The largest example of this type of tumulus has a circumference of 230 m, encircled by
a ring of stones; the ring is 5 m in breadth, and its diameter is 210 m wide. This shows that at that
time the level of civilization of the local residents was very high. In other words, the source
materials of mythology for Mount Kunlun indicate that there was an ancient civilization in the
Altai Mountains. However, up to the present, no remains of an ancient civilization that can
constitute the foundation of such a mythology have been found in the present Kunlun or Qilian

Mountains.’

U R Rk SR SRS e AT R AR o °

Fourthly, natural landscapes and human affairs and products recorded in the Mu Tianzi

Zhuan tally exactly with those in the Eurasian Steppe.®

1 BEHEL, WE=Frk

1. Of natural landscapes, e.g., in the third chapter, it is recorded:

KA ThERAE, FELEIHT. S H, RKFABT AT, KUCKE. BLHE 21
EFEHOR A Bs 2 S0, OIS I DA«

The Son of Heaven proceeded eastward, crossing the desert on the south. On

the day xinchou, the Son of Heaven was thirsty, and water could not be obtained
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in the desert, so Gao Benrong, a member of the seven regiments, stabbed the left
horse of his chariot in the neck and presented a drink of pure blood to the Son of

Heaven.

AT E BT AR L F Sk e PRI, YOEAETE IS S ARAR o
“The desert” must have been located at the southern end of the Altai Mountains. The Son of
Heaven had horse blood to quench his thirst, and a scene of desert life stands vividly

revealed on the paper.
2 N3\ WogE, s A

2. Of human affairs and products, e.g. in the second chapter, it is recorded:

SZ ANHRRAE TR, &RuA, F4=T, BEr
The Chiwu people presented to the Son of Heaven one thousand hu of wine,

nine hundred horses for food, three thousand cattle, and one hundred carts fully

loaded with millet and wheat.

e NBIGR TRz b, JOERuE, 41ta, KA.
The Caonu people entertained the Son of Heaven at a banquet on the bank of
the Yang River, offering as presents nine hundred horses for food, seven thousand

cattle, and one hundred cartfuls of millet and rice.

mE o NIER SRR IR EVL, A=1E, RRLT, Bidk—a, 5=
H, BT, BE=AHE

Wufu, of the Zhenhan people, offered to him one hundred good horses, three

hundred draught cows, seventy good dogs, two hundred camels, three hundred

wild horses, two thousand cattle, and three hundred cartfuls of millet and wheat.
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The ability to contribute such an immense number of horses and cattle is evidence of the

circumstances of nomadic tribes in the Eurasian Steppe.

(R ) BB R AR v 408 R & e, HoHos THUmT Bl g o
AHENES -
The Mu Tianzi Zhuan records some tribes that Mu, the Son of Heaven, met on his journey

to and fro. Some of these records and the Eastern or Western historical records may confirm each

other.

11 RA (TR ), (RN BERT AT, 7R CLL e Mg AbsE ) fr b R
Cle 2 Tam ) B Pt Fr W . B0, SURk (an CEREE/INHED ) P R
HLL R AZ R LA °

1.1 “Quan Rong” (see also the fourth chapter) must have been “Quan Fang” as seen in
the oracle inscriptions. It also refers to “Quan Feng” as seen in the “Hainei Beijing” of the
Shanhai Jing, “Dog State,” as seen in the “Yiyin Chaoxian” section attached to the “Wanghuijie”
chapter of the Yi Zhoushu. The Quan Rong [tribe] and the Xianyun are noted in the written
documents (e.g., “Xiao Ya” of the Shi Jing) and the inscriptions on ancient bronze objects. The

Xiongnu who appeared in later ages possibly came from the same origin.’

1.2 J5J, ARATRREAPY sy b, Saka PURS 2 — Asii [l 25155 " [lan-Kia #5061 5% Asii
Z ¥R

1.2 “Yanju” and the Asii, one of the four tribes of the Sakas as seen in the Western

historical records, possibly came from the same origin. “Yanju” [ian-kia] can be regarded as a

transcription of “Asii.”
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1.3 “Yuzhi” and “Yuezhi” as seen in the “Yiyin Chaoxian” section attached to the
“Wanghuijie” chapter of the Yi Zhoushu, and the Asii, one of the four tribes of the Sakas, as seen
in the Western historical records, possibly came from the same origin. “Yuzhi” [ngio-tie] can be

regarded as a transcription of “Gasiani.”*’

L4 A EPIRAEAT R B\ BRI . M OREEIKTE) 51
AE) - AN BTSRRI, A (TR ) B WL %, B, B
PR K. CHT8) Fradiit. M. IBR, —H47 R (D= EE S =3
ik b))« AL T, B B, IR, At BREm R, G
KRR 5 “WSRAT 2, DA Bagn: “ RN, 2.

1.4 “Peng people” is the same as “Wuyi” seen in the same chapter. “Peng people” or
“Wuyi” must have been “Fengyi.”*! In the Zhushu Jinian, cited by the “Luoshui Zhu” of the
Shuijing Zhu, it is recorded that “Luo Bo (the Earl of the Luo River), Yongyu, struggles with He
Bo (the Earl of the River), Fengyi.” Lei Xueqi’s Zhushu Jinian Yizheng, ch. 9: “Both He and Luo
are the names of the state, just as are Xihe and Youluo. This is the so-called “Ze Guo” (a land
that abounds in rivers and lakes) in the Zhouli. Both Yongyu and Fengyi are names of monarchs.
In the chapter “Sanfen Buyi A” of the Shaoshi Shanfang Bicong of Hu Yinglin, it is stated that
“Both Luo Bo and He Bo are the names of states. Both Yongyu and Fengyi are names of feudal
princes.” Fengyi became a God of the River after he died. In the “Da Zongshi” of the Zhuang Zi,
it is said that “Fengyi gained it (the doctrine or Daoism) and then can swim in the Great River.”

Cheng’s commentary: “Great River refers to the Yellow River."
15 SR, BPARI N 5% . 2 (iR ) - AR “IEFET:
o BfERel Tz B, L N

10
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1.5 “Hezong tribe” was given this title in order that it could take charge of the memorial
ceremony for the Earl of He (the River).** In the Shiji, ch. 43, it is recorded that it was “to
conquer [the land] of the Hezong [tribe].” The Shiji Zhengyi, ch. 43, says that “the Hezong tribe
can be located in Longmen, on the upper reaches of the Yellow River, i.e., the lands of both Lan

and Sheng prefectures."
(PAEB—)
(The above is in chapter 1.)
21 SLIZ A, BBE=FrAERZ A,

2.1 “Shou... people,” i.e., Shouyu people as seen in chapter 3.

22 FRIGZ ANSARGK (RREN) , Argeil GRS Teg) Mg
RYPAIEY S0P i, Saka PUER 2 — Sacarauli [F]Ji. #7755 [thjyak-a] #5450 i [sai-kia]
2B P XA LR Sacarauli 2 5. “FIMEIGR I RUS AT 2 —R, (
KA i R T5PRE 2 B

2.2 “Chiwu people” or “Chiwu tribe” (seen also in the fourth chapter) and “Suoju” as
seen in the “Yiyin Chaoxian” section attached to the “Wanghuijie” chapter of the Yi Zhoushu or
Sacarauli, one of the four tribes of the Sakas, as seen in the Western historical records, possibly
came from the same origin. “Chiwu” [thjyak-a] can be regarded as a transcription of “Suoju”
[sai-kia], and both “Chiwu” and “Suoju” can be regarded as transcriptions of Sacarauli. Those
seen in the “Yiyin Chaoxian” were a branch in the east, and those seen in the Mu Tianzi Zhuan

were a part of the group that moved westwards.
2.3 Wz N, ARAT AR C S Re - o A ) R R A b 7 sie T2 2 4" [dz6-na]

fHR" T4 [tyeng-lieng] « 75
2.3 “Caonu people” may be “Dingling” as seen in the Shiji, ch. 110 ("The Account of the
Xiongnu"), a tribe that was located to the north of the Xiongnu. “Caonu” [dz6-na] can be

regarded as a transcription of “Dingling"[tyeng-lieng].

11
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24 FLOWG, CRFEE) BN—/\SIE A", MEZUREBRN. % ik
WAERER, ARk,

2.4 “Rong... ,” in the Taiping Yulan, ch. 618, is cited as “Rongcheng.” Many scholars
suggest that the original should be rectified at the base of the Taiping Yulan. In my opinion, it

would be better to retain the status quo ante owing to lack of essential evidence.™

2.5 IS, DAE ol 25 g ) B P ks i R A R e AL R (et
- B AN ) BT SR Al T e AR o 25 E] V[giai-lia] i AL " [siam-lyei] F1¢ H7
27 [sien-lyei] {00 R m] 44 SEask, if i P RE RS0 U IR PE T3 IR — e AR 2 (R s ) (1V,
13) B BIE HR 2 B AT ST i A A B (griffins ). ** b S 4R FE IS AT AR Z R &4
2 sk, th T AE A IR — (DA B2 R e s o *°

2.5 “Jiyu” and “Qianli” as seen in the “Yiyin Chaoxian” section attached to the
“Wanghuijie” chapter of the Yi Zhoushu. The Qianli are the Xinli seen in the Shiji, ch. 110 (“The
Account of the Xiongnu"), a tribe that was located to the north of the Xiongnu. “Jiyu”[giai-lia],
“Qianli”[siam-lyei], and “Xinli”[sien-lyei] can be different transcriptions of the same name. The
Jiyu must have been a branch that moved further west. Herodotus’ History (IV, 13) refers to
griffins that guard the gold on the Steppe Road.™* The griffins may be a strained interpretation

for “Jiyu.” It is also possible that the Jiyu was a tribe that made griffins as a totem.™

26 iz N, MRt (LRI ) i W)l T e s R .
i [kiwon-hean] 540 55" 5 [ kek-kuon] 2 7

2.6 “Juanhan people” must have been the “Gekun” in the Shiji, ch. 110 ("The Account of

the Xiongnu"), a tribe that was located to the north of the Xiongnu. “Juanhan"[kiwon-hean] can

be regarded as a transcription of “Gekun” [kek-kuan].
2.7 PuthE, —RERE, EECH YRR BB s 5 MR E RIS,
PiraE Pt BRI L AT AR Anatolia [R)K #fiE): Koubaba BJI Cybele, [ifipy 14 2R 12 4017

12
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FEFSBURNEHE AR FRRI#B T 2K Ugarit fir 52 Anat SERiT/R A e ) Cybele 4t
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2.7 “Xi Wangmu” (the Queen Mother of the West): it is generally believed that the
Queen Mother of the West as seen in the Mu Tianzi Zhuan was a tribal chief. In my opinion, the
prototype of the so-called Queen Mother of the West is Koubaba (Cybele, KvBéAn), the Earth
Mother ("Great Mother™) in Anatolia, who also was closely connected with Anat and others who
were worshipped in the city-states in Syria and the littoral countries of the Mediterranean, such
as Ugarit during fourteenth-twelfth centuries B.C. At first, Cybele was one of the gods. After the
Hittite empire was destroyed about 1180 B.C., she was accepted as a tribal goddess by the
Phrygians, the new conquerors, at which time her position gained respect, her influence
gradually extended to the whole of Mediterranean, and she then was accepted by the Hellenic
and Roman world.™ If this is correct, the Queen Mother of the West can be regarded as a mark

that the Mediterranean culture left behind when it spread eastwards.

(PLEBE)

(The above is in chapter 2.)

31 RN, A NMEIRIREE.

3.1 “Zhi people™: there is no convincing interpretation for this.'’

3.2 BB, BRME“PICRIARG”, BT“IR A7, ° FTARRE et s s ) fr ek
1B\ 250 [at-ha] Bl S5 [a-Kiatll 4 R I 24 525, BB AT Bl g 2 1 s ) (1V,
23) ik Argippaei A\,

3.2 “Ehu Shi” appears as “E Shi Hu Shi” in the original; the first “Shi” was a

redundancy.'® “Ehu” is just possibly “Wujie” as seen in the Shiji, ch. 110 ("The Account of the

13
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Xiongnu"). “Ehu” [at-ha] can be regarded as a transcription of “Wujie” [a-kiat]. Also, the Wujie

can be identified with the Argippaei as seen in Herodotus’ History (1V, 23)."

33 Bz A, BREEME. —SREE LS Fmasl 12 A, TR K&
BRRICT, P A% SR ATTRESLZ A, B4 [zjiu-jia] B “Bk4x[tio-jia] 7§
WA 25, BB EIFET . =R b,

3.3 “Shouyu people,” who were met by Mu, the Son of Heaven. It is suggested that they
must have been the “Shou... People,” seen in the second chapter, who were met by Mu, the Son
of Heaven, on his westward journey, who also are referred to as just the “Zhuyu tribe” in the
fourth chapter.?’ In my opinion, it is possible that “Shouyu people” is simply “Shou... people,”
and there is no harm in considering that “Shouyu” [zjiu-jia] and “Zhuyu” [tjio-jia] are different

u‘ln

transcriptions of the same name, since is an ancient form of “Z%.”%' However, the three may

not have lived in one place.

% DR EE ACHBUAC B - PH I i 48 " [dzieng-dziuat], “#855 " [zjian-zjian]
R R £ B . BERRSAE AN RS A\ AR AT BER Sacaraucae gf) Saka Rawaka [[]J§, ?Ekdx>
ANEE A2 A ATRESE Sacaraucae Pl Saka Rawaka 2 —f%. R, H ARG Z AWIF H
=

Also, “Zhuyu” and “Jingjue” [dzieng-dziuat], “Shanshan"[zjian-zjian], which appear later
in the Hanshu, ch. 96A, can be regarded as different transcriptions of the same name. Since the
Jingjue and Shanshan people and the Sacaraucae (Saka Rawaka) may have had the same origin,?
the Zhuyii people were possibly a branch of the Sacaraucae (Saka Rawaka). If this is true, they
and the “Chiwu people” also had the same origin.

(A=)

(The above is in the third chapter.)

14



YU Taishan, “The Communication Lines between East and West as Seen in the Mu Tianzi Zhuan™
Sino-Platonic Papers, 197 (January, 2010)

4.1 PEREG, JEED CLLBAL BN IRAL) Bt b mER”, R de COmg - PaRs) suk
RS JEER" o A" [deok-jio] sk A" [z]iuok-jio] {541 1% Sugda 2 #5%. Sugda Nz AtAEf]
IPTBLEET 2 W], HARHRALHT, Ehmf i, CBRTE) B SRR R A
AR Z L

4.1 “Zhuoyao Shi” must have been “Juyao” as seen in the “Hainei Dongjing” of the
Shanhai Jing. The latter should be corrected to “Shuyao” on the basis of the “Xirong Zhuan” of
the WeilUe. “Zhuoyao” [deok-jio] or “Shuyao” [zjiuok-jio] can be regarded as a transcription of
Sugda. The territory of the Sugda people lay between the Amu Darya and the Syr Darya; they
were expert in business, and their traces could be found all over the world. The Zhuoyao, as seen

in the Mu Tianzi Zhuan, were a branch that moved eastward.

4.2 TR, HEED CLLTEBAR M RAR ) pr b Bbr, g ik (g v 8us) MUk
R D o & R AT [kuot-kan] {54 “EX Vb [kyen-shea] » S5, [ #1341 Gasiani 2
R SRR, HIBAE—R B A A A

4.2 “Gugan Shi” must have been “Shusha,” as seen in the “Hainei Dongjing” of the
Shanhai Jing. The latter should be corrected to “Jiansha” on the basis of the “Xirong Zhuan” of
the Weille. “Gugan” [kuot-kan] can be regarded as a variant transcription of “Jiansha”

[kyen-shea]. Both can be recorded as variant transcriptions of “Gasiani.” If this is true, “Gugan”

and “Yuzhi,” seen in chapter 1, had the same origin.

4.3 THHI, MEE) CLLIBAS BN ERAR ) fr K. RS AeEl (i i)
2 IR TR T AL sk P ST L Saka US> — Tochari [AIJR . 2
[diong-iong] Uit Bk & "[dat-hea] > #:%, *

4.3 “Zhongyong Shi” must have been “Daxia,” as seen in the chapter “Hainei Dongjing”

of the Shanhai Jing. “Zhongyong Shi” and “Daxia,” seen in the “Wanghuijie” chapter of the Yi

Zhoushu #and the “Yiyin Chaoxian™ section attached to this chapter, or Tochari, one of the four
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tribes of the Sakas, possibly came from the same origin. There is no harm in considering that

“Zhongyong” [diong-iong] and “Daxia” [dat-hea] are different transcriptions of the same name.?*
S, AR AN PEE”, —RGRBIERE . ZE (BRERK - 4E) , “Hikm
BffERH. RREKEZIE, DZhtmzie". meiEdas (E - B30R) « Oan
B ) IR R TR EREHER MR, R RGN, ST RE
He

PHEEIRE . RIK, PiEBEme e (FfZsl) T X aBEm ", EEm iy

Z P ARER Y 2 R R P, ARAT REAE N RS 2 Mot BE A LR

Also, it is generally the case that “Xi Xia” (Western Xia), seen in the same chapter, refers
to “Daxia.” In the chapter “Guyue” of the Lushi Chungiu, it is recorded: “Formerly, the Yellow
Emperor ordered Ling Lun to make a pipe with standard pitches. Ling Lun went westwards from
the Daxia to the northern foot of Mount Ruanyu....” It is generally accepted that “Ruanlun” is
just “Kunlun,” because it appears as such in the parallel passage in the chapter “Xiuwen” of the
Shuoyuan and in the chapter “Yinsheng” of the Fengsutong. Since both “Xi Xia” and “Daxia”
were located to the east of Mount Kunlun, and were the only way to go there, it is appropriate to
consider that “Xi Xia” can be identified with “Daxia.” If this is true, “Xi Xia,” whose distance
westward to the Kunlun Hills (the Altai Mountains) was 2,200 li, must have been located in the
He Xi region. The reason it is titled “Xi Xia” (the Western Xia) is possibly that the former lands

of the Daxia were farther east.
BEAR PR VRN E, B[ ERr W AR R ESARR], (EAAE—H#o

Since the “Xi Xia” can be identified with the “Daxia,” they and the Zhongyong tribe in

that chapter had the same origin, but they did not live in the same place.
44 BRI, COHE-EE) fE9R—S7, WEaE s —. & B, Pyl Saka

DU > — Asii [ 2"E v [gia-shiuli5 i Asii 2 #3%, °

4.4 *“Jusou Shi” is recorded as “Qusou” in the chapter “Yugong” of the Shanshu, one of

the Western Rong tribes. In my opinion, the Jusou and the Asii are one of the four tribes of the
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Saka seen in the Western historical records. “Jusou"[gia-shiu] and “Asii” can be taken to be
different transcriptions of the same name.?

4.5 B3, s,

4.5 Tangsou: There is no research available on this.

(DL &)

(The above is in the fourth chapter.)

LU & THlse -

The following are additional remarks:

— BRAVIELEINEE, Btz AC T2, #lEK griffins )
FOESERES (FAES ) o BRFIUAESHENTET T, REATENENHKR (&) .

Firstly, of the tribes that were met by Mu, the Son of Heaven, on his westward journey,
the most noteworthy is the Caonu people (the Dingling), the Jilu (griffins), and the Juanhan (the

Gekun). Of the tribes that were met by Mu, the Son of Heaven, on his homeward journey, the

most noteworthy is the Ehu (the Wujie)

i CRl-BImaEr) = A RNy, BB T AU . G, T
T, @R R mig QEE-RMUETT ), JoRE, RIS TR E, Ik
BS1E, Bl SIHIUnEE, Jube T4, FF=E7 R R RN, TS EEI.

isd

B TR T, R EME TR, i Che- Wms) FrR T %%,
PR PLIR. —BRR, THAL(E ORI, SRR R I
AT, RS AERTRIZRALRE . R, (RIRIRAODIZE, SRR gE

IFEfE . BMRATAETE BT ki ER O a bR s,
According to the Shiji, ch. 110 ("The Account of the Xiongnu™), when the Xiongnu arose
abruptly, the Modu Chanyu “conquered the tribes of Hunyu, Qushe, Dingling, Gekun, and Xinli
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to the north.” And according to the Hanshu, ch. 94B, we know that during the reign period of
Emperor Yuan of Han, Chanyu Zhizhi of the Xiongnu revolted and went to the Han and turned
west, “then he attacked Wujie to the north, and the Wujie surrendered to him. He called out their
force to breach the Jiankun to the west, to bring about the surrender of the Dingling to the north,
then annexed the three tribes.” From this, we know that the Jiankun were located to the west of
the Waujie, and the Dingling were located to the north of the Wujie. At that time, “the Jiankun is
distant by 7,000 li from the court of Chanyu to the east, and is distant by 5,000 li from the state
of Jushi.” The reference to the statement that the Modu Chanyu “conquered the tribes of Hunyu,
Qushe, Dingling, Gekun, and Xinli to the north,” in fact, means “conquered...to the northwest.”
It is generally suggested that the central territory of the Dingling was located around Lake Baikal,
and Gekun (Jiankun) was located in the valley of the Yenisei River. The geographical situation
of the Xinli is not clearly known, but it was also located at the northern foot of the Altai
Mountains. As to the Wujie, according to more reliable research, they lived at the southern foot
of the Altai Mountains.?® They had yet to ascend the historical stage at the time described by the

Mu Tianzi Zhuan.
SR8 ARG . U AR IO R I A BGE T 2 e, m5E
JE 7 L R S S K - T B GE P R 2% L R R R R 11 o

That Mu, the Son of Heaven, met the Jili, the Caonu people, and the Juanhan tribe seems
to show that his westward journey was along the northern foot of the Altai Mountains, and the
location of the Wujie’s residence suggests strongly that the homeward journey of Mu, the Son of

Heaven, was along the southern foot of the Altai Mountains.

T AEBCOEE R, PO ER RS 2 M. B AR CHRED - KSESIED) Hgd
K PEREMRAE, e CTRUEE - VUi F CBnK - PO b, 397K R
FERZRBG o 52 N R ERT AR AR, FR BT AN S A RO D T B s |
ik, MAERERANIR, RIUTINRR AR RS o IR, BRFEENrL ik
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TEHPUAERIZCE,, DA, CBRFED) Mgy Cad) Sf—fk, R
B RS P SRR £ P S o

Secondly, in the Chinese historical records, the Queen Mother of the West is usually
assigned to the most western location. For example, the Ruo River and the Queen Mother of the
West are in the state of Tiaozhi in the Shiji, ch. 123. However, they are to the west of the state of
Da Qin in the Hou Hanshu, ch. 88, and the “Xi Rong Zhuan” of the Weille. This is because the
Chinese were aware of the outer world up to the state of Tiaozhi on the west at the time
described by the former, and the furthest western state was Da Qin by the time described by the
latter. Thus it can be seen that it is certainly not accidental that the Queen Mother of the West
who met Mu, the Son of Heaven, was at the terminal point of his westward travel. In the Mu
Tianzi Zhuan, like the Shiji and others, the Queen Mother of the West was put in the furthest

western place as it was understood at that time.

BRAGHEPY R, AT, J5ac)Teanh e, e, JHEPN T
Bzl “FTarl, RO ) Lo eI T 58 Cliygge-vhihge) « “ph
= E N T, B2 ” #53: “HETAE, FCEEER) 7. CHiEsg) - “HRl T
a7 Fidd: “WlgE, BRI B r] s Bpidig 2 1, 78 CGBR D) 7L
Hr, BERPETRE, b LR 2 5%, ¥

After Mu, the Son of Heaven, had met the Queen Mother of the West, he “then rode on
Mount Yan and engraved a record of this visit on the rocks. He planted a sophora tree as a
memorial and named the place the Mount of the Queen Mother of the West.” The reference he
“rode on Mount Yan” is cited as he “rode on Mount Yanzi” by the Taiping Yulan, ch. 672. In my
opinion, in the “Xishan Jing” of the Shanhai Jing it is recorded that “360 li southwest is Mount

Yanzi.” Guo’s note says: “A mountain where the sun sets, see Li Sao.” The Li Sao says “To

Yanzi slowly go.” Wang Yi’s note says: “Yanzi is a mountain where the sun sets.” Thus it can be
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seen that Mount Yan is Mount Yanzi. In the mind of the Mu Tianzi Zhuan’s author, to ride on

Mount Yan or Yanzi after he had met the Queen Mother of the West is the proper meaning.*’

CERFH) i £ R im0 AL B MR, (RS 2 AT RESARP) 2 i o
15 SRR A AR R 2 2 A RO B BR IR M s sSSP E I T o BRART S %
TR S e T P RO RSO A 5 P A s B B R 2R LD Azl AR b, RO T & iE Y
Rk AL R L R e P 2R L

The location of the residence of the Queen Mother of the West as seen in the Mu Tianzi
Zhuan cannot be known for sure. We know only that there was a vast plain where “big birds
scattered their feathers.” We associate this with the place where the air is full of feathers, referred
to by Herodotus when he describes the Steppe Road. Since the location of Herodotus’ place
where the air is full of feathers was undoubtedly on the communication lines between east and
west to the Altai Mountains, the Mount Kunlun that Mu, the Son of Heaven, passed to meet the

Queen Mother of the West must have been in the Altai Mountains as well.
=\ BRSOV EIRE . HEFENEDD . WERENERR . BRI S, ) Qe IR
M) BIRBRIERIY 2 oNE, KE . BIb. JEER. AX B el T (B h
32 TEIRE . {ARL Lraptse 22 e ) A (R 1) AR R AR WA
RERS P 7 A 15 S R PR e AR o BT 2, ANAedell LIRS ) iR ezt
R ERPIHFMIOLE, 2 IR,

Since “Xi Xia” is identified with Daxia,” “Gugan” with “Shusha,” “Zhuoyao” with
“Juyao,” “Yuzhi” with “Yuezhi,” the “lands beyond the flowing sands®® are Daxia, Shusha,
Juyao, and Yuezhi” in the *“Hainei Dongjing” of the Shanhai Jing, and this seems to be
confirmed in the Mu Tianzi Zhuan. But the above research shows at most that the data of the
Shanhai Jing, and the Mu Tianzi Zhuan had the same source, but it cannot show that the editors

of both books had the same understanding of these words. In other words, we should not seek the
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locations of the above four tribes on the basis of the description of the Shanhai Jing; in fact, the

contrary is true.”®

A3, (ERTE) SR E A IARRA K K, SBKEE, BUGCHEIT
St CLgae-pyIlge )

According to the same reasoning, the Mu Tianzi Zhuan refers to the Red River, the Yang

River, and the Black River, and so on, all related to Mount Kunlun. Similar records also appear

in the “Xishan Jing” of the Shanhai Jing.

PR, HEmz R, SHiEm e M, psEez. ... K
55, MRt T 20K, RERTE HER 2K FKHE, i
PHRG I T 2K BOKHNES, MPSi TR AT 22PNk

400 li southwest is Kunlun Hills. This is the earthly capital of the Sovereign,
where the spirit Luwu rules.... The River flows south from here, then east and to
Wuda. The Red River flows southeast from here, to the Fantian River. The Yang

River flows southwest from here, to the Choutu River. The Black River flows

west from here, to Dawu. Strange birds and animals abound here.

PR KON, MARTRE BRI (B, JREE QLIBSIBNREL)
In addition to the colored rivers, there is Mount Qunyii ("crowded with jade mount"), which

also appears in the “Hainei Dongjing” of the Shanhai Jing.

PETA T e RN, AR A T ILPb R, BRI PY, Bk R o
FemrLLIEPEIY, B rErE b,

The Western Hu and the White Jade Mount [are] to the east of Daxia.

Cangwu is southwest of the White Jade Mount. All these are west of flowing
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sands and southeast of Kunlun Hills. Mount Kunlun is west of the Western Hu.

These places are all in the northwest.

ER K. TR A MR &, EZASS AR LK. KRR E R A &
iy A oK, FERPTETZR L R A T RS LK e . Y HE 2, fEE (B
KA AR R G LKIRg, TR (LR ) Rl A

This shows that these colored rivers and jade mounts are tightly bound to Mount Kunlun,
which must be the mountains and rivers in the legend. Since it is firmly believed that there
were jade mounts and colored rivers in Mount Kunlun, by false analogy one might consider
wrongly that the mountains and rivers he met were the jade mounts and colored rivers seen
when he went along the north or south foot of the Altai Mountains.” In other words, it is
unnecessary to be fettered by the records of the Shanhai Jing when we identify the

mountains and rivers related to the Kunlun in the Mu Tianzi Zhuan.

WU, PRSI . B oaaafE Asit, JREEHT B EFRRPE Gasiani, 7RG RS R
#2fF Sacarauli ( 5k Saka Rawaka ) , j¥iEHEELPY EH{F Tochari, JHRLRRFRBHIA ZER 1 —
T -

To read “Yanju” and “Jusou” as Asii, “Yuzhi” and “Gugan” as Gasiani, “Chiwu,”

“Zhyu” and “Shouyu” as Sacarauli (or Saka Rawaka), “Zhongyong” and “Xi Xia” as Tochari is

at the base of my hypothesis on the history of the Sai tribes:

Brgie 52 e ST R R - (Darius 1, i 521—486 4107 ) HA5JE (Behistun )
$ASCHT R, Saka A (7E (L - VU3 ) ipAm s 980 ) , EERGVUERER A Skpik: Asiiy
Gasiani, Tochari F1 Sacarauli, /\JCRTL AL ASE, Asii Z3BE HEBIZERL . 28 7
Saka SEES A AEAK A 5 7. Asii, Gasiani, Tochari FSacarauli DlEN 42 e AT H 4otk > 7 .
A CRER) « REMPPE, R BHCR S s PAPY, PR Ze 1l 2 8. 1 623 4,
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TARRFIEH, T 0, sSKFNILSIE T Saka #BI0PaE. Bl (BRTED) i

N

Saka 5 FBEE AT R AT PO B 1% P L AT WOt AR, thn] ARIZ BEAE PR BRI R b FhIACAE

KA BRI S ——HEE, ARetETT.

The Sakas of the Behistun inscription of Darius I (521-486 B.C.) of Achaemenian Persia
(i.e., the Sai tribes as seen in the Hanshu, ch. 96A) were mainly made up of four tribes, the Asii,
the Gasiani, the Tochari, and the Sacarauli. By the end of the seventh century B.C., the Asii and
other tribes already lived in the valleys of the Rivers Ili and Chu. The Saka tribes had possibly
come from the east. The Asii, the Gasiani, the Tochari, and the Sacarauli seem to have been the
Rong of the surname Yun, the Yuzhi (Yuzhi), the Daxia, and the Suoju who appeared in pre-Qin
records and books. The sphere of their movement roughly covered the area from the west of the
Yellow River to the east of the Altai Mountains. In 623 B.C., Duke Mu of Qin dominated the
Western Rong and opened up territories that extended for 1,000 li. This event possibly caused
the Sai tribes’ western migration.®! It is possible that the Saka tribes who appear in the Mu Tianzi
Zhuan were those who remained in their eastern homeland after the above-mentioned westward
movement, or some branches during the course of the westward movement. But which is the
correct situation? It is difficult to affirm, because it is difficult to determine precisely the dates of

the sources based on the Mu Tianzi Zhuan.

HEN—HB Saka A, AU —HESE BRI R, AR E A iR s B
SR B FREEN, ABHh 25— EAEIE (BRFED) rhi SO 2“5 E C(Asii) |
B (Gasiani ) 2 P iE—HA I HBL *

The Sakas who entered an oasis were not necessarily composed of the members of one
tribe alone. The members of other tribes often were there successively, or simultaneously, and

their population also varied in number. In the Mu Tianzi Zhuan a reflection of this situation is

that the place name “the vast plain of Yanju and Yuzhi” appears.*

Ti. DA BESaRE, e TR ER 2 B, R EAALL AR L
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In the above analysis, some tribes’ names are understood to be different transcriptions of

the same name. Here are such two cases:

1 BRTR AR A RS SR, AR ARIE T L ox. Bildn: “FSE7H
“EOEIMR Asii A, IR AR Gasiani, (IR CEBRRTNYE R HAR
Sacarauli, “fEfE"F1“PE 2 ){F Tochari A, {HISARAE—Hh, AEHRFE %k, >

1 With regard to two different tribes that had the same origin, the Chinese historical
records often adopt different Chinese characters. For example: “Yanju” and “Jusou” were the
Asii; “Yuzhi” and “Gugan” were the Gasiani; “Chiwu,” “Zhuyu” and “Shouyu” were the
Sacarauli; “Zhongyong” and “Xi Xia” were the Tochari; but they did not live at the same place;

they were subjects of the same tribe.*

2 (ERA) BEEwrA — 8 O CARERE R, B E A SkR]— A el
AFIRES, ATRERAE S — WA E Y, IR FE A ARSI B R (2
— {1

2 The Mu Tianzi Zhuan was passed on in an oral tradition before it was compiled.
Adopting different translated terms for the same people or tribes occurred during this process.

The people who finalized the book did not give the names a detailed examination. “Peng people”

and “Wuyi” offer just one example.

(BRFH) &—FrdB R IR T
The westward journey of Mu, the Son of Heaven, as seen in the Mu Tianzi Zhuan, ch. 1,

was as follows:
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L1 R THI 2 b7 B RS, S, 4T,

1.1 “...The Son of Heaven was entertained at a banquet on the top of Mount Juan.” There
are missing characters before the character “fix.” Mount Juan is situated in present-day Gaoping,
Shanxi.**

L2%%5, KRoAWiE, J5%aiEoK"s FARAATE . W8, HREEK. BRI R
AP RRE.

1.2 “On the day of wuyin, the Son of Heaven proceeded northward, and thereupon

crossed the Zhang River.” The Zhang River had two sources: a clear one and a turbid. The place

where the Son of the Heaven crossed the river is situated in present-day Changzhi, Shanxi.*®
13“Bis, &1 BRTTRAZ " Ba, w50 Eesdt. *
1.3 “On the day of gengchen, the Son of Heaven reached.... The Son of Heaven drank on

the Huge Rock.” The Huge Rock is situated to the northeast of Pingding, Shanxi.*
V4P Adr, EFPL2 T R, L, AT,
1.4 “[The Son of Heaven] never stopped to rest for the night, and he reached as far as the

foot of Mount Xing.” Mount Xing is simply the present Mount Jingjing, which is situated in
Jingjing, Hebei.*’

155K, W, KRAMTHHL2 bR, THEisnl 2B, blEE " FiE,
RS WIET. “MBRIEZ ", R LB, Wi . >

1.5 “On the day of guiwei, it snowed; the Son of Heaven hunted on the western spur of
Mount Xing then crossed through the tunnel of Mount Xing, and went northwards along the
northern bank of the Hutuo River.” The Hutuo River is the present Hutuo River. The reference

“along the northern bank of the Hutuo River” refers to going against the stream after crossing the

river near present-day Pingshan, Hebei.*®
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L6 “ZF, RFIFTTe RFAET Rk R P IR T FHKZ B “Ft
e, SO, sREELNIIR Y —1le O EK, skt 2 EK, A hPE . R .

41
1.6 “On the day of yiyou, the Son of Heaven ascended north.... The Son of Heaven

proceeded northward as far as the Rong of Quan. The Rong of Quan, the Hu [tribe],* drank to
the Son of Heaven on the north bank of the Dang River.” The character “J|” (sheng) means to

ascend a mount whose name is missing. It is possibly a peak of the Heng Mountains.*’ The Dang
River was possibly the Heng River in the ancient times, and it is the present Sha River and Tang

River.*!

—IRTEB=HIr =" Il 17, QRSN 2 R 5, BN H IUERE
857, “HImRERB S, WGBSR 2 fats, QEFALiis . (TRimifRs:, HALREIR
TN, B RS RBM e . A5 HARKHEDD.

It has been suggested that “the foot of Mount Xing,” which the Son of the Heaven
reached on the third day, is situated approximately in the southeast of Huolu, Hebei. Since he
“went northwards along the northern bank of the Hutuo River” on the sixth day, and arrived on
the border of the Quan Rong, the southern fringe of the frontier of the Quan Rong is
approximately the border of Quyang and Xingtang, Hebei. Its north is the Taihang mountain area,
which is possibly the location of Quan Rong.** In my opinion, this theory is insufficiently

precise.

L7 “HE, KPOAE, J5%8k 2 BRS” . “Mr BRE, 7EA e, ©

1.7 “On the day jiawu, the Son of Heaven proceeded on westward and crossed the steep
slope of [Mount] Yu.” “The steep slope of [Mount] Yu” is situated at the present Mount Yanmen,

Shanxi.*®

18°C%, ETIEE. BRZF . AR . BRI E AR,
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1.8 “On the day jihai, [the Son of Heaven] arrived on the vast plain of Yanju and Yuzhi.”
The location of Yanju and Yuzhi must have been situated to the northeast of present-day Hetao

area.**

194, RMAE, =N iRz FHRIMAIE, HER -T2 AR
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1.9 “On the day xinchou, the Son of Heaven proceeded on westward and reached the
country of the Peng people. Peng Boxu, the descendant of Hezong, went to Zhi ... to welcome
the Son of Heaven.” The feudality of the Peng people is situated between the present Hei Cheng

and Togto.”® “Zhi ...” is situated in the area around Togto in present-day Hetao area, Nei

Mongol.*®

L10 300, RE&FH. JIPTI, LS. B, 0 Fscs
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1.10 “On the day guimao, the Son of Heaven camped in the neighborhood of Lake Qi,

JE

then went fishing in the [Yellow] River and paid a visit to the country of Zhi....” “Z” must

have been an error for “}2:7” which is seen in the ensuing passage. “The River” refers to the
Yellow River within the Hetao area.*’
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1.11 “On the day jiashen, the Son of Heaven went hunting on Lake Shen and captured a
white fox and a black lo with which he made a sacrifice to Hezong. On the day bingwu the Son

of Heaven took a drink by the [Yellow] River. In the Shen Lake south of the state of Peng the

Son of Heaven reviewed his company, which was composed of six divisions of soldiers.”
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“Hezong” means the Earl of He (River). There is no harm in considering that Lake Shen is the

same as the present Lake Daishan.*®
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1.12 “On the day wushen, the Son of Heaven proceeded westward, marching on as far as
Mount Yangyu, where Wuyi, the Earl of He (River), had established his family, the same as the
Hezong. Bo Yao, the Hezong people, welcomed the Son of Heaven at Mount Yanran.... On the
day guichou, the Son of Heaven gave an audience on Mount Yanran, by the River.” Mount

Yangyu is just the Yin Mountains, Nei Mongol.*

The residence of the Hezong tribe is situated in
the right flank of Ordos, Nei Mongol, and it possessed the north bank of the Hetao area.>® Mount

Yanran is a peak in the Yin Mountains.™

L13 Ok, RYKREIT®E 7. “#21l”, SRR,

1.13 “On the day jiwei, the Son of Heaven gave a grand audience on Mount Yellow.”
Mount Yellow is a peak in the Yin Mountains.>
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1.14 “On the day yichou, the Son of Heaven passed over the River to the west.... There
was in this region a valley called Ledu, which was warm in the winter and in which there was a
traveling camp of the Hezong tribe.” The locale that Mu, the Son of the Heaven, passed over
must have been the Uga River in the western end of present-day Hetao area. There are tributaries

densely covered between the Uga River and the Yellow River, which was possibly the location

of the warm valley called Ledu, which was the camp to which the He Zong traveled.>
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1.15 “On the day bingyin, the Son of Heaven ... took a drink at a little islet in the
tributary of the River, the South River of [Mount] Jishi.” “Jishi” must have been a peak in the
northwest corner of the present-day Hetao area. “The South River” is the main stream of the
present Yellow River, which had derived its name “the South River” from the fact that it was

situated to the south of the Yellow River (the present Uga River) in ancient times.*

VA EBSCRERAERT B LY R EB, rifnr e, M, BhEmepydeaie ik
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The above describes the journey of Mu, the Son of Heaven, showing that he turned west

from the southern part of Shanxi, via Mount Yanmen, and arrived at the Yin Mountains, in the

northwest part of Nei Mongol.

(BRFED) &k AT -

The westward journey of Mu, Son of Heaven, as seen in the Mu Tianzi Zhuan, ch. 2, was

as follows:

2 L1 TR LIRS K 2 B, AR B A SR 2 FRAEY
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2.1.1 “[A proclamation was issued by the Son of Heaven] to Bo Yao entrusting him to

confer upon Muzhou the right to rule over the north of the River, so that he would be able to
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offer sacrifices to the ancestor of the Yin people.” A description of the journey to the Zhuyu tribe
via the Xi Xia tribe from the state of Hezong is missing before “IffEiz:" (to confer upon
Muzhou). The Zhuyu tribe lived between the Xi Xia (in the He Xi region) and the head of the
[Yellow] River (the Juyan Sea). It has been suggested that the “Muzhou” must have been the

Zhuyu tribe.> If this is correct, the Zhuyu should be located in the valley of the present Zhangye

River, and “River” refers to the Zhangye River.*®

212 TE, XFEITIZME e ... A, BUZ NER, BiBALT K+,
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2.1.2 “On the day dingsi, the Son of Heaven ascended Mount ... on the southwest. ... On
the day wuwu, the Julu, the Shouyu people, offered as presents one hundred measures of wine.”
The mount that Mu, Son of Heaven, ascended was inhabited by the Shou[yu] people. The mount

was situated on the passage to Mount Kunlun from Mount Xiang, and it may be the present

Mount Argun. Also, there should be a missing reference to describe the journey to Mount Xiang
(Mount Hang’ai) from the Zhuyu via the head of the [Yellow] River before “ ] E” (on the day
dingsi).
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2.2 “After the entertainment the Son of Heaven advanced and halted on the spur of

Mount Kunlun by the northern bank of the Red River.” “Kunlun” refers to the eastern end of the

present Altai Mountains; and the Red River must have been the present Bodonggi River.>’
23BN 2, RF=H&HTHmEZ . LIEH¥EN, R TEaZ R 5

Rz, JERSBTRR 2R Ll AR L o

30



YU Taishan, “The Communication Lines between East and West as Seen in the Mu Tianzi Zhuan™
Sino-Platonic Papers, 197 (January, 2010)

2.3 “Here was a mount called Jian Niao, and the Son of Heaven remained there for three
days. ...On the auspicious day xinyou, the Son of Heaven ascended the Kunlun Hills.” Mount

Jian Niao must have been a mountain that is situated in the eastern end of the Altai Mountains.
24 “HIf- RAAUIE, S TEREE. LISV TIHUKe FIBREZ B, T=1H" TR, &
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2.4 “On the day jiazi, the Son of Heaven proceeded northward and halted at the Pearl
Lake, to fish in the running stream. It is said that the marshes of the Pearl Pond were thirty li

square.” The Pearl Pond must have been the present Qara Usu Lake, and “the running stream”

refers to the present Iger River.
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i, AR RS SR

2.5 “On the day dingmao, in the last month of the summer, the Son of Heaven ascended
Mount Chong on the north, from where he could see the wilderness stretching in four directions.
It is said that the mount was the highest mount on earth.” Mount Chong can be considered as the

present Tsasty-aula Mount.

26 “LH. K7k W, ZTIRE". R NSRRI Y.

2.6 “On the day renshen, the Son of Heaven proceeded westward and on jiaxu he arrived
at [the residence] of the Chiwu.” The residence of the Chiwu people must have been situated to

the west of the present Tsasat-ayula Mount.
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2.7 “On the day jimao, the Son of Heaven proceeded northward, driving forward without

taking any rest, until on the day gengshen he crossed the Yang River, and on the day xinsi, he

arrived at [the domain of] the Caonu. The lord of this people entertained the Son of Heaven at a
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banguet on the bank of the Yang River.” The Yang River must have been the present Saksay
River.”® The central territory of the Caonu people may be situated in the valley of the Yenisey
River. Those who are seen in the Mu Tianzi Zhuan may be a branch of that people that moved

south.

28 “E4, KRAUE, Wig. Wi, =TR0K, U s, FefEm-tH.
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2.8 “On the day renwu, the Son of Heaven proceeded northward and turned eastward on
his way back, arriving at the Black River on the day jiashen. The people of the western regions
called the river Honglu. It rained for seven days, and the Son of Heaven stopped to wait for the
soldiers of the six divisions. Here he conferred on the Long-armed people the right to rule over
the western portion of the Black River and held them responsible for making sacrifice to the
ancestors of the Zhou house on the Honglu River. The state is now called Liuguo.” The Black
River must have been the present Qubdu Darya,*® and the state of Liuguo may be situated in the

valley of this river.
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2.9 “On the day xinmao, the Son of Heaven proceeded northward and turned to the east
by the Black River on the way back, arriving on guisi at Mount Qunyu which the Rong|...] have

defended.” “Mount Qunyu” which the Rong]...] had defended must have been on the northern

bank of the Qubdu River, to the west of the Sayajayai Nor.
210 “F Ak 0, KRoAuiE, CIZ ARG R T Pke 2 b, J3REA=E" Pz,
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2.10 “On dingyou, in the first month of autumn, the Son of Heaven proceeded northward.
The Qianshi, of the ... people, feasted the Son of Heaven on Mount Yuling, and offered the royal

guest many good horses and cattle.” “Yuling” is situated to the northwest of Mount Qunyu.

211, KA. ~EH, & TR K+ omral B iz ATkl >
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2.11 “On the day wuxu, the Son of Heaven proceeded westward and arrived at [the
domain of] the Yill on xinchou. The Son of Heaven stopped at the foot of Mount Iron and
ordered the people of the Yill to supply the six divisions of soldiers with provisions. On the day
jenyin, the Son of Heaven ascended Mount Iron.” The residence of the Yill tribe must have been

situated in the valley of the present Soghuk Darya, and Mount Iron may be the present Dosluk

Cokisi (Friendship Peak).
212 KA EIMAT, Jh%kPufite NF, TR, BRI, fEAGHIE 2 DY .
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2.12 “When the ceremony had been performed the Son of Heaven started out again to the
west. On the day bingwu, the Son of Heaven arrived at [the domain of] the Zhenhan.” The
residence of the Zhenhan tribe is situated in the valley of the Buhturma Darya, to the west of the

Friendship Peak.
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2.13 “On the day gengxu, the Son of Heaven proceeded westward and arrived at the

Black Pond. The Son of Heaven rested for three days on the Black Pond.” The Black Pond must

have been the present Lake Balkash.
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2.14 “On the day guichou, the Son of Heaven proceeded westward, arriving at Mount Ku.
The name of this western region was Mao Yuan (Garden of Prosperity).” Mount Ku may be a
mountain at the western end of the Altai Mountains.

215 THE, RIWE. A&, fafafz” iz, Pzl rim il

2.15 “On the day dinghst, the Son of Heaven proceeded westward and on the day jiwei
he stayed for the night on Mount Yellow Rat.” Mount Yellow Rat may be a peak at the western
end of the Altai Mountains.

2.16 "L bl 25, BT ERZHY . TR, #H2ATH, (U158
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2.16 “They proceeded on westward until on guihai they arrived at the domain of the
Queen Mother of the West.” The state of the Queen Mother of the West, according to the journey

of Mu, the Son of Heaven, may be situated around the Zaysan Lake.

VA ESCRERAB R T B A P e L S, AW T2 R 2, 01 BEnssn
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The above describes the journey of the Son of Heaven when he traveled north to the

valley of the Qubdu Darya from the eastern end of the Altai Mountains, then turned west and

arrived at Lake Zaysan.

(BRAE) & =R iR T
The westward journey of Mu, the Son of Heaven, as seen in the Mu Tianzi Zhuan, ch. 3,

was as follows:
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3.1 “On the auspicious day jiazi, the Son of Heaven paid a visit to the Queen Mother of
the West. ...On the day yichou, the Son of Heaven invited the Queen Mother of the West to a
banquet on the Emerald Pond.... the Son of Heaven then rode on to Mount Yan and on the rocks
engraved a record of this visit. He planted a memorial tree of sophora and named the place the
Mount of the Queen Mother of the West.” Emerald Pond may be the present Lake Zaysan. Since
Mount Yan was the same as Mount Yanzi and was situated in the utmost western place, it is
necessarily at the end of the western journey of Mu, the Son of Heaven. In fact, Mount Yan was

the utmost western mountain that Mu, the Son of Heaven, ascended in his western journey.
32 R RFETRIL” Wil Pz vl o
3.2 “On the day dingwei, the Son of Heaven took a drink at Mount Wen.” Mount Wen

may be a peak at the western end of the Altai Mountains.
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3.3 “On the day jiyou, the Son of Heaven drank at the bank of the Ru River.... There
were forests, swamps and ponds full of water, and there were great hills, smooth plains and
plateaus where big birds scattered their feathers. Now the six divisions of soldiers had
concentrated in this vast plain where it is said the Son of Heaven stayed for three months.” The

Ru River is the present Haliutu River; the vast plain is that which surrounds Lake Zaysan.
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3.4 “On the day jihai, the Son of Heaven returned eastward.... On the day gengzi, he
reached Mount ... and stopped.” “Mount ...” may be a mountain at the western end of the Altai

Mountains.
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3.5 “On the day gengchen, the Son of Heaven proceeded eastward, and on the day guiwei,
he arrived at Mount Wu..., where the men of the Zhi made their home. ...The Son of Heaven

made a trip to the Yizi Lake (the Yellow Weasel Lake), on the north, where the men of the Zhi

presented one hundred measures of wine.” Mount Wu... may be the present Mount KukS§in. The
Yizi Lake may be the present Burultogay Lake. It is suggested that “Z[<. 7 -k should be noted
as “FIR N
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3.6 “On the day yiyou, the Son of Heaven proceeded on southward and took his way back
to the east. On the day jichou, he reached the Xian River and then proceeded on eastward after

taking a drink. The company then proceeded on to the southeast.” The Xian River must have

been the present Ulun’gu River.
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3.7 “On the day jihai, [the Son of Heaven] arrived at Mount Gualu. The mountain rose on

three sides like a town wall and within it were settled the Ehu [tribe].” Mount Gualu is the same
as the present Mount Qutus Tag. “FHECHALS” should be noted as “BYHAL:” (the Ehu tribe),

which was situated to the south of Mount Qutus Tag.
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3.8 “The Son of Heaven proceeded eastward, crossing the desert on the south. On the day

xinchou, the Son of Heaven was thirsty and water could not be obtained in the desert.” The

reference “crossing the desert on the south” refers to crossing the desert in the Zhunge’er Basin.
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3.9 “The Son of Heaven then proceeded southward. On the day Jiachen, he reached the
end of the Piled Stone Mountain range where he found cypresses growing. It is said that Ming
Huai, a Shouyu people, presented wine to the Son of Heaven.” The Piled Stone Mountain, where

the Shouyii people presented wine, must have been situated in Mount Beitik or Mount Cong

Qapteke.
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The above describes the circumstance that Mu, Son of Heaven, returned eastward along

the southern foot of the Altai Mountains after he had met with the Queen Mother of the West

around the Lake Zaysan.

(R ) EVURTAR AR T -
The westward journey of Mu, the Son of Heaven, as seen in the Mu Tianzi Zhuan, ch. 4,

is described as follows:

41"FEf, ETEK. WEARZ . WEARATEEK, SEMHET.
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4.1 “On the day gengchen, [the Son of Heaven] arrived at the Tao River, the water supply

of the Zhuoyao.” The Tao River at which the Zhuoyao lived may be the present Yiwu River.

420, KRR, 3k, = THs. PR, BAFCHERS. &)

4.2 “On the day xinsi, the Son of Heaven proceeded eastward. On the day guiwei, he
arrived at the Su Valley, where the Gugan tribe obtained the materials for their clothes.” The Su

Valley where the Gugan lived may be the Xingxing Canyon.
4.3.1 “JhxEadl, Wi, ETRIK, BRI, 2, KIJFHRK. Ji%R
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4.3.1 “Proceeding on southward and making his way back to the east, the Son of Heaven
arrived at [Mount] Changtan, the western frontier of the Chongong tribe. On the day dinghai, the
Son of Heaven ascended [Mount] Changtan, and then proceeded eastward.” “Changtan” is the

name of a mountain, which may be the present Mount Huaniu.
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4.3.2 “On the day gengyin, [the Son of Heaven] arrived among the Chongyong tribe by
the Black River. There was wild wheat and the wild beans that the people of the western regions
named muho, which furnished the chief food supply of the Chongyong.” The Black River where
the Chongyong lived is different from the Black River as seen in chapter 2. This river may be the

present Shule River.
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4.3.3 “There was Mount Caishi ruled by the Chongyong.... On the day dingyou, the Son

of Heaven ascended Mount Caishi and mined for precious stones. The Son of Heaven ordered
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the people of the Chongyong to carve the stones into vessels on the banks of the Black River.”

Mount Caishi may be the present Mount Hei.
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4.3.4 “On the day yichou, the Son of Heaven proceeded eastward, and Guanyuan [the

Chongyong people] escorted him to Mount Changsha.” Mount Changsha may be the present
Mount Heli.
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4.4 “On the day pingyin, the Son of Heaven proceeded eastward and turned to the south.
On the day jisi, he arrived at Mount Wen, as it was called ... by the western regions. ... [the

people] entertained the Son of Heaven at a banquet on Mount Wen.” Mount Wen may be the

present Mount Longshou.
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4.5.1 “Thus the Son of Heaven hurried forward to the southeast, driving for a thousand li
as furiously as if flying through the sky. At last, he arrived at [the domain of] the Jusou.” The
reference “hurried forward to the southeast” and so on describes roughly the journey to the

residence of the Jusou tribe from Mount Wen. The residence of the Jusou people must have been

around Mount Yin.%
452 “Hk, Bz maliG i+ TR 17 “SREeE 217, sl .

4.5.2 “On the day jiaxu. Sang Nu from the Jusou tribe entertained the Son of Heaven at a

banguet on Mount Fenliu.” Mount Fenliu may be the present Mount Xile.
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4.6.1 “On the day yihai, the Son of Heaven proceeded southward, reached the eastern
range of Mount Yangyu, and then crossed the Biyao Valley.” The Biyao Valley may be a valley

in the Da Qing Mountains.
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4.6.2 “On the day [xin]si, [the Son of Heaven] arrived at Qixuan on the northern bank of
the [Yellow] River. There was in this region [a mountain called] Tangsou, where the descendants
of He Bo (the Earl of the [Yellow] River) attended upon the Great Son of Heaven.” Qixuan is
situated to the northeast of the present Mount Lang where the Great Son of Heaven was attended
should be the present Mount Yanran. The reference “the descendants of the Earl of River” and so
on refers to the statement that “Bo Yao, the Hezong people, welcomed the Son of Heaven at

Mount Yanran."®!
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4.7 “On the day guichou, the Son of Heaven proceeded eastward and Bo Yao escorted
him to [the domain of] the Peng people. Peng Bo Xu entertained the Son of Heaven at the Zao
Lake on the bank of the Faduo River. This is the place where the [Yellow] River flows
southward. It is said that the Son of Heaven rested at Zao Lake for five days, waiting for his six

divisions of soldiers, which he had left behind.” “Zao Lake” is the same as Shen Lake seen in ch.

1. The Faduo River is situated in the regions from Togto to Baotou.®?
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4.8 “The Son of Heaven then turned southward, ascending the steep slope of Mount
Changsong.” “The steep slope of Mount Changsong” is situated around present-day Youyu,

Shanxi.%®
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4.9 “On the day of renxu, in the first month of winter, the Son of Heaven reached Mount
Leishou. The Rong of Quan, the Hu tribe, drank to the Son of Heaven at the spur of Mount
Leishou, and presented him twenty-four fine horses.” It is suggested that Mount Leishou was at
Puzhou of Shanxi, which faces Huayin County of Shanxi across the river (where the Wei River
pours into the Yellow River). This locale is in accord with that described in the Zuozhuan (in the
second year of Duke Min). That is to say, “The Duke of Guo defeated the Quan Rong at the bend
of the Wei River.”®
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4.10 “On the day guihai, the Son of Heaven proceeded southward and ascended the steep
slope of Mount Zi.” Mount Zi is the same as the present Mount Gouzhu.®

411N, KFETHHLZEK, BT =k, JiE T 28" =l is. 8,
P L PR R

4.11 *On the day bingyin, he reached the dangerous pass of Mount Xing. He ascended
eastward the steep slope of Sandao and then put up at Erbian.” Both “the steep slope of Sandao”

and “Erbian” are situated to the east of Jingjing, Shanxi.®
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4.12 5204, KA/ BRI, MR BN, 1EACR . LImaEAiiT, 4. 7t
:J:j('/fji’ E%?gx:":?ﬂo %ﬂ}@;ﬁ:‘:$9 %)\:‘F/%ﬂ"o ::%E9 u—l@#ﬁ%iﬁﬁo j(?f, j"/fjiu_lo ?ﬂ"
TR AN — B SR, SRS E, AT T R o

4.12 “On the day guiyou, the Son of Heaven ordered his servants to harness the eight
steeds to his chariot, red horses four in a row. Driven by Zao Fu, he rode on like a bird flying
through the Zhai Pass, up Mount Taihang, and across the [Yellow] River on the south. On and on
for a thousand li he drove until at last he arrived at the city of Zong Zhou.” The Zhai Pass is
situated to the south of Jingjing, Shanxi. “Taihang” is the same as the present Mount Taihang.

The [Yellow] River refers to the part of the Yellow River within the boundaries of Henan

Province. Zongzhou, a city of Zhou Dynasty, is situated near present-day Luoyang, Henan.
VA ESCRGR B R BB AT 2, Rl HE B TR .
The above describes how Mu, the Son of Heaven, returned to Luoyang from the valley of

the Yiwu River via the Hetao area.
4131 “Bif . RFREIT R 2 e JhBI+ 2% H: B EEKAEILE T

F2F B = TANER". UK, AR EK. o

4.13.1 “On the day gengchen, the Son of Heaven held a grand audience in the ancestral
temple in the city of Zong Zhou. He then estimated the distance of his travels to the west to be
the following: From west of the Chan River in Zong Zhou to the state of Hezong and Mount

Yangyu is 3,400 li.” The Chan River is the same as the present Chan River, in Henan.®’

4132 HIGAPIETIRRIR, T XIUEH e PH R a7 Y S

4.13.2 “From Mount Yangyu to the state of Western Xia is 2,500 li.” The residence of the

Western Xia tribe must have been situated some place in the He Xi region.
4133 “APEE ETERRER MM, TXHEE" W, ZfEmii. (BRXFH)

(4B ARSI A . By, HPR AR o ® BRI B M T REAE i sk
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4.13.3 “From the Western Xia to the state of Zhuyu as far as the head of the [Yellow]
River is 1,500 li.” The so-called head of the [Yellow] River refers to the source of the [Yellow]
River, The editor of the Mu Tianzi Zhuan considers that the Yellow River rises in the Juyan Lake.
The “[Yellow] River,” in fact, refers to the Zhangye River.®® The residence of the Zhuyu tribe

may be located in the valley of this river.

4134 G BILDAEEE TEL. 5 Bech, tEE” o HASCFEAT =R,
TRk, BT PR Bmghk” WO "ETRm R BB FT o
1), BEAPEZLRE L. R an, RSB RE Ty (EEE) %, b
FFellr (s, EbEr R (B ) o

4.13.4 “From the head of the [Yellow] River, Mount Xiang on the southwest to Mount

Chong, the Pearl Lake, and the Kunlun Hills is 700 li.” According to the statement of ch. 2, the

reference “ET-Z1l1. B= . EBég 2" (on the southwest to Mount Chong, the Zhu Lake and

the Kunlun Hills) is a textual error for “& T &> . Bk, &1L (on the southwest to

Mount Chong, the Kunlun Hills, and Lake Zhu), which should be corrected. Mount Xiang may
be a peak in the present Mount Hang’ai. The reference “southwest to” and so on describes how
Mu, the Son of Heaven, went north to Mount Xiang (the present Mount Hang’ai) after arriving at
the head of the [Yellow] River (the present Juyan Lake), and then went southwest to the Kunlun

Hills (the eastern end of the Altai Mountains).
4135 HHEILLAY, £ TRGIKRGEL), a8 “RBRELT, “FHl" 7T
4.13.5 “From the west of Mount Chong to [the domain of] the Chiwu tribe was 300 li.”
The two characters “Z:11]” (Mount Chong) of the reference “7RJEC#11” (Mount Chong where
the Chiwu lived) are redundant.

4136 “HALEE TR L2, #F Lt AR AN, ZETWHERZ A,
ST —EELU Y TR E R =T
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4.13.6 “Turning northeast to Mount Qunyu by the northern range of Mount Chong and
from Mount Qunyu to the state of the Queen Mother of the West [the distance] was 3,000 li.” It

is suggested that after the reference “i&#111VAAL” (by the northern range of Mount Chong), the

three characters “-: 75 H1” (700 li) were missed.®®

4137 "UJAN TR = TR By, RIS, TAHJUEHE”. 11"

4.13.7 “From the state of the Queen Mother to the vast plain on the north, where the birds

scattered their feathers was 1,900 li.” The character “[_|" is possibly redundant.

4.13.8 “L 155 AT oudb Wi, smPUTH7e “17, mIRRE " H ¥

4.13.8 “From Zong Zhou to the big vast plain on the northwest was 14,000 li.” The
character “[_]” is possibly “F” (from).

4139 “Jhig, WHEZR THA, LTH”. "W\ ax, Alfefs FoOLERE 21l
Z A TR

4.13.9 “Turning southeast back to Mount Yangyu was 7,000 li.” The reference

“southeast” and so on possibly describes the journey to Mount Yangyu from Mount Wen via

Mount Fenliu.
4.13.10 2T, =TH” fRAaET 2L 2 =R E.
4.13.10 “Returning to the city of Zhou was 3,000 li.” This describes the journey to the

Luoyi of Zong Zhou from Mount Yangyu.

41311 AT, —EAATE “TEALTE, sz, FAREE M
B_ENTR,

4.13.11 “The total extent of the various routes was [about] 25,000 li.” The “25,000 li” is

an approximate value. In fact, the sum of the above distance is 24,000 1i.”
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g, it (B FE) HEFMESEER, PSR
Lastly, I shall address the calendar adopted by the editor of the Mu Tianzi Zhuan and the

records on distance in this book to conclude this paper.
B CBRE) FWHEGRZIIIC, S8R G REE A S,
EEATRER TS H I, ETA AR B A7 P Ir A 2 DR Bl o BRARIERE AR R sl B
ARG T QMBSO — R PUAE, 1SS T SO AR BE sk R —2D5, BT 2
ek, WA TIRIRITEEERE, A TIRRERSGEN, AR R 2 DAk B E

There are many studies on the calendar adopted by the editor of the Mu Tianzi Zhuan.
These studies attempting to explain the ancient calendar are not without benefit. Regrettably, the
journey dates that were expressed with the Heavenly Stems and Earthly Branches by the editor
of the Mu Tianzi Zhuan are not a great help in ascertaining the location of the places. Since it is
not possible to prove that Mu, the Son of Heaven, or other people took this westward journey as
described in the Mu Tianzi Zhuan, the dates expressed with the Heavenly Stems and Earthly
Branches are possibly not real records. Stepping back a bit, even if some are real records, we
can’t judge the distances on the basis of the numbers of days, because we do not understand the

daily schedule of the traveler and the circumstances of the trip.

B RS 1B — BRI S T R B2, A IR ORS e
AT, AT B A AL, LR R EEMEE R, FOAE A bR R AL E R IER
KIWSHERE, HA CBRFED) AR BT A R M R 2 1L A
ARSI JUHSRITE DAY, PHEELAREN B AR A ERERGE, it (BRFH)
FARRAR

The distances in the Mu Tianzi Zhuan have always been given attention by researchers.

Regrettably, not only is there no accurate survey measure, but we also don’t know if the route
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was crooked or straight. Even if we did not think that the original picture of the distances has
long been unknown, we would be convinced by the circumstances in which the Mu Tianzi Zhuan
was discovered and handed down from ancient times. To the west of “the head of the [Yellow]
River,” especially, the correct information could not be obtained, even after the Western Han

Dynasty, let alone in the time described in the Mu Tianzi Zhuan.

—HANE (BRAH) SR NRE S, R, NRE SRR TX
FEEAC SR, FERTam BT PUEER AR, A7 T Aam ] e

It has been suggested that the Mu Tianzi Zhuan is a novel. In my opinion, the most
prominent expression of the Mu Tianzi Zhuan’s properties as a novel is its records on dates and

distances. These records can be left an open question when we discuss today the route of the

westward journey of Mu, the Son of Heaven.
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Notes

10

11
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13

14

See Li, pp. 88-92.

See Yu2008.

On the Arimaspians, see Yu2000, pp. 77-110.
On the Argippaei, see Yu2008.

Grene, p. 282.

See Rudenko.

See Ma.

See Wang Sh. This paper’s aim is to prove that the region through which the westward

journey of Mu, Son of Heaven, took place should include the Hexi Corridor of Gansu,
Qinghai, Nei Menggu, and Xinjiang. [ =35 £ 38 W R K- PUAERID K fh i i R P Y
Jettblet O H AR PEE RS . FVE . NS DL NG o ]

On the Quan Rong, see Yu2000, pp. 77-110.

On the source of the Yuezhi, see Yu2000, pp. 29-52.
See Wang Y., pp. 24-25.

See Gu, pp. 24-26.

See Wang Y., pp. 141-142.

The griffins noted in Herodotus’ work occur far to the north of the Jilii as seen in the Mu
Tianzi Zhuan. However, this is possibly because the Jili moved. This also shows that the
times described in the two books are different. [# 4% 22 i pfriiks B 25w (BB AFE) b
HAIAIRC 2 R (HIE AT RE S Al B FCBREM AR, ] A IR o ]
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On the griffins in Inner Eurasia, see Hayashi.
See Mori.

See Wang Y., pp. 26-27, 183-184.

See Wang Y., p. 189.

See Huang.

See Ogawa.

See Wang Y., p. 87.

See Yu2003.

It is recorded in the “Wanghuijie” chapter of the Yi Zhoushu that “The Daxia produces Zibai

oxen.” Kong’s commentary: “The Daxia were the northwest Rong.” [ { %52 -« F&E) -

REZEATT o Ak “KE, IR o ]
On the source of the Daxia, see Yu2000, pp. 1-28.
On the Jusou, see Yu2000, pp. 111-124.

See Mori.

In the Hanshu, ch. 96A, it is recorded that “Anxi subjugated it and treated it as an outer state;
the people are expert at conjuring. The elders of Anxi ‘2K have learned by hearsay that in
Tiaozhi there is the Weak Water and the Queen Mother of the West; but they have all the
same never seen them. If you travel by water westward from Tiaozhi for more than a hundred
days you draw near the place where the sun sets.” In the “Memoir on the Western Rong” of
the Weille, it is recorded that “Former generations erred in considering Tiaozhi as situated
west of Da Qin; the truth as now known is that it is east of it. Former generations likewise

erred in considering it stronger than Anxi; now we know that it is on the contrary subject to it,

48



28

29

YU Taishan, “The Communication Lines between East and West as Seen in the Mu Tianzi Zhuan”
Sino-Platonic Papers, 197 (January, 2010)

and is called the western frontier of Anxi. Former generations also erred in considering the
Weak Water as situated west of Tiaozhi; now we know that the Weak Water is west of Da
Qin. Former generations also erred in thinking that by going more than 200 days westward
from Tiaozhi one draws near to the place where the sun sets; now we know that it is from
west of Da Qin that one draws near to the place where the sun sets.” “The place where the
sun sets,” as with the Queen Mother of the West, was moved unceasingly to the west with the
expansion of the Chinese geographical visual field. [ {2 - @iﬁﬂ%) . e HEEEE

WS PUERE, JRARE R BMSIOKIET, FTERH, ERAS" o (3
% - PHREED) o R LR SRRV, S HEE N Wit GRS L E., 4
B, SRR EPR At X GBS /KAE RSP, A 99/K R 2wt it 3GELL
RS T AR, EHFN, SEREUEHN” o “HEN” B2, Btk

—kk, FEA BT SR R AT S . ]

On the flowing sands, Guo’s commentary says: “It is located in the present Western Sea,

Juyan Marsh.” [5874::  “S P9Ik E A" o ]

The reference in the “Xirongzhuan” of the Weilte: “To the west of the Flowing Sands are the
state of Daxia, the state of Jiansha, the state of Shuyou, and the state of Yuezhi” and so on is
also found in the “Xirongzhuan” of the Weilte. In my opinion, here “Shuyou “ refers to the
central territory of the Sugda pepole, which was in the valley of the Zarafshan River,
“Daxia,” the Tochari who destroyed the Greek kingdom of Bactria; “Yuezhi,” the Da Yuezhi
who replaced the Daxia and ruled Bactria; “Jiansha,” the Kushan people who overthrew the
rule of the Da Yuezhi. The Weillie juxtaposes the three: Daxia, Jiansha, and Yuezhi, but this
record still mirrors — however tortuously — the actual historical course: the Daxia were
conquered by the Yuezhi, and the Yuezhi [, by the Guishuang (Jiansha). This an
example of the way in which Chinese historians in ancient times were fond of following the
preceding historical records, and sometimes poured new wine into an old bottle when they
recorded the foreign regions. [ “J/b Vi K E . Bybkl ., RN . KB bl
7E CHNE - VORE) iRy, SOH DIFEfiRe: RRRIRPERIIGE ik Soghda AJA .

RE R T AR — ek i Tochari A, HEGHEIRE Fib t veke B an ik A
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FRN, BPDHRHERN 1R HIRHAI R A WEAIRE. AR, By =5, MEAIRAE,
SRR SO IO Tt TG, IR A TR (B4 ) i — R A i Hh By
SEECHS NI E T . — P ]

Later the Red River and the Jade Mount were moved far to the west of Da Qin with the
Queen Mother of the West: “To the west of Da Qin are sea waters, to the west of the sea
waters are river waters, to the west of the river waters is a great mountain running
north-south. To the west (of this) is the Red Water, west of the Red Water is the White Jade
Mount. The White Jade Mount has the Queen Mother of the West. West of the Queen Mother
of the West are the Flowing Sands.” (See the “Xirongzhuan” of the Weillie Z{l%) [1& 3R~
K B BB ERF 2N “KEAEK, BKEATRIK, KPR
TR, PEAZRK, AOKEA AT, AEMAPEER:, Y ERPEAMERDT .

O (o - YD) ) ]

See Yul992.

See Yul992, pp. 210-215. These inevitable circumstances are partly reflected in the
relatively stabilized names of states and places at the time as described in the Hanshu, ch. 96.
DEOME DR A CEERE - OIS D) MR IC AT E T AR 4 . AT
o ]

This appearance is especially obvious in the later Hanshu, ch. 96; see Yul1992, pp. 210-215.
LS —BGAr B A Cledy « VYIS ) FpRsRIIHER, W Kl CEERE ST ) , pp. 210-215, ]

See Wang Y., p. 4. Wang’s work collects the various viewpoints on the studies of the Mu
Tianzi Zhuan, analyses them one by one and then decides which to use, often adding new
evidence. This paper cites the viewpoints that are approved by Wang as Wang’s own,
omitting the citations on which he bases them. [ ¢ 21 £ (8 K181 ) #fF 572 & Ak
B TR JUERGE, AN A IR ERBEIRE, E/EEECBR5]
H, AR ]

See Wang Y., pp. 5-6.
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SeeWang Y., p. 7.

See Wang Y., pp. 9-10.

See Wang Y., pp. 12-13.

On the reference “K-#%[ 1" (The Rong of Quan, the Hu), Gu, p. 10, considers that “[_]” (...)
should be deleted. [ “JELT0” , BATLARS “L17 wIH, By 11 FrslEs, p. 106 ]

See Wang Y., p. 14.

See Wang Y., pp. 10-11.

Chen, pp. 1031-1036.

SeeWang Y., p. 21.

See Wang Y., pp. 22-23.

See Wang Y., pp. 24-25.

See Wang Y., pp. 26-27.

See Jin.

See Wang Y., pp. 29-30.

See Wang Y., pp. 34-36.

See Gu, pp. 24-26.

See Wang Y., pp. 38-39.

See Wang Y., p. 55.

See Wang Y., pp. 65-67. Ogawa, esp. 321, suggests that this time the location at which the

[Yellow] River was crossed should be situated at a place where a tributary in the northern
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end of the Yellow River (the North River) turns south from north. [ “[H /R EE T HBEY, 5 7F 2
b A AR ) B IR o ]

See Wang Y., pp. 70-71.
See Gu, pp. 53-54,
See Cen.

Old notes say that “There are five colors of rivers. The Red River flows out of the
southeastern corner of Mount Kunlun and flows northeast, which is recorded in the Shanhai
Jing Bl ftKe AVKHEREEEIm AR, 5 ChiE4e) 7 In my opinion, in the
existing “Xishan Jing” of the Shanhai Jing it is recorded that the Red River “flows
southeast.” From this, we know that the content of the Shanhai Jing on which the old notes
were based is not necessarily the same as the existing version. The evidence also can be
found in the Taiping Yulan, vol. 85, in which the reference is cited as “In Mount Kunlun
there is the Red River, which flows northeast, see the Shanhai Jing.” [42<: A A 14K -
PHLLAR) FBAK BRI MBS T AL AR (AT ) /- F 511
“Emiasokedbi, R CLigse) 4, AL, ]

Old notes say that “the Yang River flows out of the northwestern corner of Mount Kunlun
and flows east /K B L PHALRE By, In the present version of the “Xishan Jing” of
the Shanhai Jing it is recorded that the Yang River “flows southwest,” the Red River “flows
southeast,” and the Black River “flows west,” which all are different from the statements as
seen in the old notes. [4-5¢: CLIRAE « PHILASVARIT/K “PHmaR” , MK “WiR”
AR “Phm” , HERETEAR . ]

On the Black River, old notes say that “the river also flows out of the northwestern corner of

Mount Kunlun and flows southeast 77! EE 1L PEAL S o SR Ea .

Zhen, p. 73, suggests that the residence of the Jusou should be located around the Aibiha

River and the Shiramorin River to the north of the Yin Mountains. Wang Y. considers that
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reaching the residence of the Jusou was one day’s journey from the eastern end of Mount
Yangyu. It is certainly located at a place that is no more than 100 li to the north of the eastern
foot of the Yin Mountains. [Zhen, p. 73 DL B 5 BabC BB AR AL WA . SRRt
J—4. Wang Y., pp. 215-216, DUSERICEREELAT 2 R — HFE, el
P v | T AEL Ve Sy o

Wei, pp. 308-310.
See Wang Y., pp. 224-225.
Gu, pp. 228-229.

Jiang, vol. 1. There have been various opinions on the geographical location of Leishou; see
Wang Y., p. 227.

Gu, pp. 232-233.
See Wang Y., p. 231.
Gu, pp. 240-241.
Cen.

Wang Y., p. 240.

On the distances, see Wang Y., pp. 241-246.
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